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Aut. II. — Does the I'lti&es/iika Philosophy acknowledge a Deity, 
or nut? JJy J. Mum, Esq., D.C.L., hh.i). 



Jn Ui« paper on llio Indinn Materialists, lately published in (lie 
Journal of this Society (Vol. XIX, ]>. !$1">), * ''ave expressed a 
tloulil whether llio Vaiscshika philosophy is not atheistic. As Uiu 
aphorisms of the VahWhikfi, lately published in Calcutta, in tlio 
" Ih'bliotheea Indiea,"' have boon received in Europe Hinee (lie paper 
in question was read, 1 have had an opportunity of testing the 
opinion then pill forward by a reference to the primary authority 
for Hie tenets (>r this system ; and, although I do not pretend to 
have studied the essential principles of this school or philosophy so 
as to be able to assort whether its theory of the universe is founded 
on theism or on atheism, 1 find some aphorisms which, in opposition 
to the JMimansakas, assert— 1st, that the Vedas are the product 
of an intelligent mind; and 2ndly (if the interpretation of the 
commentator is to be received), that they have been uttered by 
(iod. 

Assuming thai these aphorisms are genuine, and that, they have 
been correctly interpreted, it will result that the Vai«eshika system 
is not atheistic, or, at least, that whatever the author's theory of 
creation may have been, he was unwilling to deny the existence 
of a supreme intelligence ami his agency in reference to the 
revelation of tin; Veda. 

Of the aphorisms which I am about to quote, the first has been 
translated by Dr. IJallanlync, and it, as we'll as the; others, is 
lniolly commented upon by Professor ISanorjoa in his "Dialogues 
on Hindu Philosophy," p. '171 f., and I'ref. )>. ix. note. 

Aphorism i., 1, :».—•" The authority of the Veilie record arises 
from its being uttered by him." 

In the preceding aphorism, righteousness had been defined as 
that through which happiness and future perfection are attained. 
The c'lninenlnlor then proceeds thus: — 

1 Only a small portion or these aphorisms had been previously published, 
with a translation, by Dr. Ualluntjne. 
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i., 1, 3. — "But may il not bo objected here that it is tlic Veda 
which proves that righteousness, in tin: foriuof abstinence from action, 
is, by means of the knowledge of absolute truth, the cause of future 
]>orft;c(i<ni ; hut that we dispute the authority of the Veda because 
it is chargeable with the faults of falsehood, contradiction, and 

tautology 1 And further, there is nothing to prove the 

authority of the Veda, for its eternity is disputed, its eternal faull- 
lessueHS is doubted, and if it have a personal author, the fact of 
tliiR person being a competent utterer is doubted; since there is a 
risk of error, inadvertence, uncertainty, and want of skill attaching 
to him. Thus there is neither any such tiling as future perfection, 
nor is either a knowledge of absolute! truth, or righteousness, the 
instrument thereof. Thus everything is perplexed." 

In answer to all this tin; author of the aphorism says: — 
i., 1,3. — "The authority of the Vedic record arises from its 
being uttered by him." 

" Here," says the commentator, "the word tad (\ lis) refers to 
J h vara (<<od); as, though no mention of Mini has yet been introduced, 
Jle is proved by common notoriety to bo meant; just as in the 
aphorism of (iaufama: — ' Its wantof authority is shown by the faults 
of falsehood, contradiction, and tautology,' the Veda, though not 
previously introduced, is intended by the word tail. 2 

"And so [the meaning of the aphorism is that] the authority of 
the sacred record, i.e., the Veda, is proved by its being spoken by 
Mini, composed by Him, by ltivara. Or, tail (its)* may denote 
tlharma (duty) which immediately precedes; and then [the sense 
will be that] the authority of the sacred record, i.e., tins Veda, 
arises from its declaring, i.e., establishing, duly, fur the text which 
establishes any authoritative matter must be itself an authority. 
The proof of lsvara and his competence will be hereafter staled." 
The commentator then goes on to answer the charges of falsehood, 
contradiction, and tautology alleged against the Veda. 

The next aphorism which 1 shall ijuote (vi., 1, 1) is thus intro- 
duced by the- coiiimciilaliir: — 

"An examination of righteousness and uu righteousness, which 
are the original causes of the world, 3 forms the subject of the 

1 Mere tlio name ill uhI r:il ioiih arc jjiven as in the commentary uu the N viiyii 
aplioriHins, quoted in my Saimluit TcxIh, vol. iii., |i|p. 7H, II'. 

2 for llic »ake of Hume who do not read Sanskrit, it may lie mentioned dial 
tail licine; in the crude, or uiiinllcctcd form, may denote auy of tlio three genderd, 
and may lie rendered either "lie," "alie," or " il." 

3 TliiB, 1 believe, uicauH that the existence, of the world in il.s preseul o 
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Glli section. Now, righteousness and unrighteousness are to I in 
constituted by virtue of sucli injunctions as these: 'The 111:111 who 
desires paradise should sacriliee,' ' l,c|, no 0110 eat tobacco,' &c, 
provided llirsc injunctions mid prohibitions bo authoritative. Ami 
this uulhoril.'ilivcucss depends npitii llic fact of the ullcrcr [of Ihcso 
injunctions or prohibitions] possessing the quality of understanding 
I lie correct meaning of sentences, for I lie supposition of inherent 
aiilhorilativcucss is untenable. The author, therefore, first of nil 
enters upon the proof of (liat quality which gives rise to the 
aulhorilalivcucss of the Veda. 

"Aphorism vi., 1, I. — 'There is in Hie Veda, a construction of 
sentences which is produced (//'/. preceded) by intelligence.' 

" The ' construct ion of sentences,' the composition of sentences, 
is ' produced by intelligence,' i.e., by a knowledge of the correct 
meaning- of sentences on the part of the utteror [of them] ; [and 
this is proved] by the fact of these sentences possessing an arrange- 
ment like the arrangement, of such sentences as 'There are. live 
fruits 011 the river side,' composed by such persons as ourselves. 
' In the Veda,' i.e., in the collection of sentences (so called). Here 
the construction of the sentences composing the collection is the 
proposition which is asserted. Nor is the contrary (i.e., the unautlio- 
rilalivencss of the Veda) proved by its being a [limited] intelli- 
gence, such as ours, which produced these sentences. [Because 
it was tint a limited intelligence which produced them.] I'or it 
is not an object of apprehension to the understandings of persons 
like ourselves that such injunctions as, 'fie who desires paradise 
should sacrifice,' are the instruments of obtaining what we desire, 
or (hat the desired results will follow. Hence in the ease of the 
Veda the agency of a scir-depoiiilent person is established (since 
these matters could Ik; known by such a person alone). 1 And since 
Hie meaning of the Veda is not the subject of knowledge produced 
by any proof distinct from tin; proof [arising] from words and their 
dependant [ideas] — Veilia'ti/, or the characteristic nature of the Veda 
consists in ils being composed of words which possess an authority 

developed form, in necessary in order to furnish the means of rewarding 
righteousness and punishing nurighlcoiiRnem. 1 C 1 1 t. r as I believe the Indian 
philosophers regard the eternal soul as ineapahlo of action, and thus of righte- 
ousness, or unrighleousnes, prior lo ils becoming embodied, it is dillieult to 
gee lion righteousness and unrighteousness, which arc themselves effects depen- 
dent on the existence of the world, can he its causes. Perhaps the explanation 
will be, that all things arc considered to revolve in an eternal cycle, 

1 Itere the writer iiss>tn».i that the Vedic ceremonies will he followed by the 
desired results in another world, ns he Ib not arguing with those who would deny 
(his. 
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springing from it knowledge of the meaning of kciiIoiicob composed 
of words." 

1 will introduce tlu; next aphorism (x., 2, !),) which 1 propose 
to cite (and which is a repetition of Aphorism i., 1, :j,) by adducing 
hoiiio remarks of the commentator on Ihc one which immediately 
precedes it, viz., x., 2, 8: — 

"Now all this will be no, provided the Veda is authoritative : 
lint this condition is difficult to attain; fur you do not hold, like 
the MiniansakiiH, that the authority of the Veda arises from its 
eternal faultlessnesH ; since you admit that it has a jiersonal author, 
and error, inadvertence, and a desire to deceive are incident to such 
a person. It is with a view to this objection that the writer says 
in his ' aphorism, 'In the absence of what is seen,' i.e., in the 
absence of those jiersonal faults which are seen in other persons 
like ourselves, 1 such as error, inadvertence, and the desire to 
deceive; for the Supreme lYrson who is inferreil from the creation 
of the world, or the authorship of the Veda, can only exist in a state! 
of freedom from fault; and, consequently, neither want of meaning, 
nor contradiction of meaning, nor uselessness of meaning, can be 
predicated of his words. Incorrectnesses in words are possible 
when they are occasioned by error, inadvertence, or uiiskill'ulness, 
arising from some defect of the elements, the senses, or the mind. 
Hut none of these things is possible in the word of lMvara(the Lord). 
And this has been expressed in the following verse : ' A speaker may 
utter falsehood, from being possessed by affection, ignorance, and 
the like; but these [defects] do not exist in (<od ; how then can 
lie speak what is otherwise! [than true J V 

"Hut may not the fact that the Veda is composed by this God 
be disputed? In consequence of this, the author says (in the next 
aphorism): — 

x., 2. !). ' The authority of the Vedic record arises from its being 
uttered by Him.' 

" Thus at the end of his treatise [the writer lays it down that] 
the authority of this Veda is derived from its being Mis word, viz.., 
from its being spoken, ;'. e., composed by Him, /.<,'., by liivara. Ah 
thus: Tins Vcdas, now, are derived from a person, because they 
are formed of sentences. This has been proved. And persons 
like ourselves cannot be conceived as the utterers of these Vcdas, 

1 A ilillVrent interpretation in given liy the eoiiiiiienlalor to thin phrase 
illisliftililitiiv, in ail earlier aplioiisin in nhieh it occiiik, \\r. , vi., 2, 1. He there 
iniileiNfanils it to mean that irhm: there, is tio vi.sihti: molivn for a pre.seriheil 
inlion, mi illl•i■■iibtl■ one niiiat he presumed. 
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which arc tlisl iiifX'iii«lio«1 by having thousands of Kilkliftn (recensions), 
because (heir purport is such as to lie l)«>_v»nul the reach of the Reuses ; 
and persons like us have mi perception of any tiling; beyond (lie reach 
of Hie senses. Further, I lie Veilas [are not only derived from a 
|iersonal anllior, lint, they] have been uttered by namiftetfiil person 
(fi/iln), because they have been embraced by great men. Whatever 
has not. been uttered by a competent person is not. embraced by great 
men: but t his (book) is embraced by great men: therefore it has been 
tillered by a competent, person. Now, composition by a si'lf-tlc/icwli'iit 
person' is utterance by a aim pel in I person ; nod Hie reception (of 
tin- Veda) by great men is I lie observance of its contents by persons 
who sue adherents of all the different philosophical Reboots: and 
(the infallibility of the Veda is defended by that whicb) has been 
already said, viz., Unit any occasional failure in the effects (of 
ceremonies prescribed in the Veda) is owing- lo some defect in the 
rile or in the performer, or in the instruments employed [and not 
to any fallibility in the Veda]. 

" If it be objected to this reasoning-, that no author (of the Veda) 
is recollected, we rejoin, (hat this is not true, because it has been 
formerly proved that the author is remembered. And licit it was 
composed by Ilim is proved by 1.1 ic simple fact of its being- com- 
posed by a self-dependent person; and because it has been said 

that the self-do) leucc [or unassisted ability] of people like us in 

the composition of the Veda, consisting, as it docs, of a thousand 
Sakhas, is inconceivable. And since authority (in a writing in 
general) springs from a quality, it necessarily follows that the 
authority of the Veda also springs from a quality. And here the 
quality in question must be declared to be the speaker's knowledge 
of the correct meaning of sentences. And thus (we liavc shewn 
that) there is such an utferor of the Veda, who possesses an intui- 
tive knowledge; of paradise, and of the yet unseen consequences of 
actions, &c, anil such an utlcrcr is no other than Ifivara. Thus 
all is satisfactory." 

The ultimate proofs, then, of the binding authority of the Veda 
arc, according to the commentator, 1st, its extent and subject- 
inaltcr and, 2ndly, its unanimous reception by great men, adhe- 
rents or nil the different, orthodox systems. Of course these argu- 
ments have no validity except for those who sec something 
supernatural in the Veda, and on the assumption that the great men 
who embraced it. were infallible; and therefore as against the 
Iiauddhas and other heretics who saw nothing miraculous in the 
1 Sec the note at, the end of this paper. 
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Vedas, and consequently regarded all Iheir adherents as in error, 
they were utterly -worthless. Hut il. docs not iippear to bo the 
object of tlte commentator, and perhaps not or (lie anllior of the 
Aphorisms, to nla.li! (he ultimate reasons on wliieli the authority of 
the Yedas would have to he vindicated against heretics, hut merely 
to explain the proper grounds on which the orthodox schools who 
already acknowledged that authority ought to regard it as resting; 
i.e., not as the Miwansnkas held, on their eternal fault lessuess, hut 
on their being uttered liy :in intelligent and omniscient author; 
whose autliorshi|i, again, was proved liy the contents of the Vedas 
having reference to unseen and future mailers of which only an 
omniscient Heing could have any knowledge ; while the fact of these 
revelations in regard to unseen things having actually proceeded 
front such a IJcing, and being therefore true, was guaranteed liy the 
unanimous authority of the wisest, men among the faithful. 

It may be said that the proof of the thcislie character of the 
VaLsoshika system is little, if at all, strengthened by I lie texts 
which 1 have adduced from the aphorisms, as the concluding text 
(x., 2, !)) is a mere repetition of Aphorism i., 1, .'!, which had been 
previously discussed, and the sense of which is disputed; while tin! 
other passage (vi., I, 1) merely declares that the Veda is the work 
of an intelligent author, but does not assert that that author is 
(Jod. 1 Mull think that the Aphorism vi., I, 1, throws some light 
upon the object and sense of the oilier two, as il shows that the 
question regarding the authorship of the Veda was one which 
occupied the attention of tin; composer of flu; aphorisms. 1 may 
further observe that the alternative explanation which the com- 
mentator gives of the Aphorism i., 1, 3, vi/.., thai the authority of 
the Veda arises from its being declarative of duly, is a much less 
probable one than tin; other, that its authority is derived from its 
being the utterance of (<od; for it does not clearly appear how tin! 
subject of a book can establish its authority; and, in fact, the 
commentator, when he slates this interpretation, is obliged, in 
order to give it the least appearance of plausibility, to assume Jie 
authoritative character of the precepts in the Veda, and from thin 
assumption to infer the authority of the book which delivers them. 
1 may also observe that Jnyanfirfiyaua Tarkapaiu banana l'ie 
author of the "(iloss on Sankara Mima's (!niiimoulaiy," lakes no 

1 Tlic purport of lliin ami (lie following aplim-isum is not correct I y rruuYml 
by I'lofeKHor ISuiierjoa (|i. 4741, in (.lie wonts, " Tlie composition of K.'nleiio'H ami 
Hie rules of ulmxKmiis containo'l initio Vialaa mi aco/rUiny to rtxisuii." The 
trim kcubo liaa boon given uliovc. 
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notice of (ho alternative interpretation alluded to; and I lint, in his 
comment on (he same aphorism, Avium it is repeated at the close 
of the work at *., 2, 0, Sankura MiAra himself docs not put it 
forward a. second lime. 

Hcs'kIch tlu> aphorisms already adduced, (here are two others, 
ii., 1, IH, and 1!) (| ».!).'{ IT), which tiro regarded liy the commentators 
as establishing I lio existence of ji Deity. These a|>li<>i ikiiib arc tliUH 
introduced by Sankura Misra: — 

"Having thus concluded tlio section on tlio wind, lio now, in 
answer l.o I lio < jin-sf ion, whether tlio names given to tlio wind in 
(In; Veda (see tlio comment on tlio 17lli aphorism) do not resemble 
I lie names ilillha, ilnritltic, senselessly jabbered liy tlio insane, pro- 
ceeds to prove (.list 1. the Veda lias been composed liy an omniscient 
person; and desiring to commence an introductory section on the 
Deity, lio says, Aphorism 18, 'J'»ut name and work arc signs 
of beings superior to ourselves.' 

"Sunjna means 'name;' ' work' means ' an effect,' such as tlio 
earth, &o. Uuth of these things are signs of the existence of 
beings superior to ourselves, viz., God, and the groat rishis. Ilo 
explains how this is, in Aphorism 1!), ' lloeause name and work 
proceed from perception (or intuition) [of the thing named, or of 
the substance of the thing made].' 

" Hero the sense arising from the copulative) combination 
(smnt'ilti'mi-ilnimlro) of the two words 'name' and 'work' is akin to 
that of unity, and indicates that there is no distinction between the 
iinposor of the name and Urn maker of the world. As thus: lie 
to whom heaven and the uXseoii future are apparent, iR alone able 
to give the names of 'heaven,' and 'unseen future;' just ns a 
father, Ac, imposes the names of Ohaitra and Maitra on the visible 
persons of his sons Ghnitra and Maitra. In the same way the 
imposition of the names 'jar ' and 'cloth' depends upon 'the sign 
instituted by the Deity. Whatever word is applied by Him to any 
object as its sign, is correctly so applied. Thus an intimation (or 
proposition) like this : 'every plant which has been touched by tlio 
lip oT a weasel's 1 grinder destroys the poison of a serpent,' is n 
sign which leads us to infer beings superior to such as ourselves. 
And so also the name of Maitra, &c,., given by a father to his son 
is also certainly imposed by God, through the instrumentality of 
such precepts as this, viz. : ' Let a father give a name on tlio 
twelfth day.' And thus it is proved that a name is a sign [denoting 
the existence] of God. In the same way work also, or effect, is a 
1 WinihuIb arc known to bo great dcBlroycro of Herpcnls. 
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sign of the Deity. As thus : Tito earth, &<;., has a maker, since it 
is ait effect (lit. ii thing to lie made), like a jar, &e." 

The commentator proceeds to enter on a very alislru.se discus- 
sion, in which I shall not attempt to follow him. 



Note to jmije 20. 

It is not probable that, in these words, the commentator intends 
to represent the term i'iji/n, "a competent person," as commen- 
surate, anil convertible, with aca-twitra piirusha, "a self-dependent 
person." It is more likely that he merely means to say that the 
"self-dependent person" must, <) J'nrtiori, lie "competent." If this 
be a correct interpretation of his meaning, it will remain doubtful 
whether tin; author of the Nyaya aphorisms, who bases the autho- 
rity of IheVcdas on that of the "competent person" by whom they 
wore uttered, intended by that term to denote the Deity. For lite 
Turk a Sangraha (Sanskrit Texts, iii., 2(1'.)), which distinguishes sen- 
tences into " Vedic" and "Secular," and ascribes the former to the 
Deity as their author, considers one class of "secular" sentences 
also to bis authoritative, because they are uttered by a "competent 
person" (<~t]>t<t). Vfilsayana also, a common tutor, cited by I'rolcssor 
Haucrjea, in his dialogues on Hindu philosophy (and after hint, 
in my Sanskrit Texts, part iii., p. 210), defines a " competent 
person" (<ij>t<() as one who has an intuitive perception of duly — 
(stlxut-kTitu-il/iarmi'if—u. word which is employed in the Nirukta i., 
20, as an epithet of the rishis), — an instructor possessed by the 
desire of communicating some subject-matter just as it was smi by 
him." According to this writer, " the intuitive perception of the 
subject-matter constitutes 'competence' ("I'ti), ami a person who 
has this 'competence,' is 'competent.' "' 

As it is a matter of some interest to know what is the nature 
of inspiration, or supernatural knowledge, as conceived by the 
Vaiseshikas, 1 shall iptole some passages bearing on this subject 
from the aphorisms, or front their expounder, Sankara JMiura. In his 
remarks on Aphorism viii., 1, 2 (p. '!f>7), the commentator stales that 
knowledge (jiiiiiiti) is of two kinds, I rue (riili/ti) and false (mn/i/ii) ; 
stud that the former (riilyii) is of two descriptions, arising from 
perception (jirnli/iud), inference {Juimjik ii), recollection (sin/iti), and 
inspiration (rirs/iii, the knowledge "peculiar to rishis"). I'ereeplion 
or intuition, again, is of different kinds or degrees (Aphorisms ix., 
1, 11 — l. r >, pp. :i«5 IT). Aphorism xi., I, II (p. ;j.S<;), is as follows: — 

' 'l'li« KiiHiiiniiAjiili urjriii'H iiKftinsl. tlio Nii|iiM>Kiliiiii of a crealoil per.-->u beiiiy 
tin; author of llio Vodn. Saimkril Toxin, iii., ji. 213. 
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" From a particular conjunction of both the soul and the mind' with 
the soul, arises the perception (or intuition) of soul." On this the 
commentator remarks : — " There arc two kinds of gogins (intent, or 
contemplative, persons), (1) those whose inner sense is fixed 
(scwu'ifiitiintiilihtrdttiih), who arc called (yuktdh) united {i.e., with the 
object of contemplation), and (2) those whose inner sense is not 
fixed, and who arc called 'disunited' (riyultfth). Of these the first 
class, who arc called 'united,' fix their minds with reverence on the 
thing which is to be the object of intuition, and seek to contem- 
plate it. In this way, in their souls knowledge arises regarding 
their own souls, and the souls of others. ' Intuition of soul ;' that 
is, a knowledge in which soul is the perceptible object of intuition. 
Thus, although persons like our ourselves have sometimes a know- 
ledge of soul, yet from this knowledge being affected by ignorance, 
it has been said to be like what is unreal. ' From a particular conjunc- 
tion of the soul and the mind ;' that is, from the grace arising from 
the righteousness produced by yoga, -which is a particular conjunction 
of the soul and the mind." See also Aphorism 15, p. 390. 

At the conclusion of his remarks (in p. 408) on the third sort of 
true knowledge (referred to in p. 357), viz., recollection, the com- 
mentator remarks that the author of the aphorisms docs not make 
any separate mention of the fourth kind of knowledge, viz. inspi- 
ration. "Inspired (urslui) knowledge," he says, "is not separately 
defined by the author of the aphorisms, but is included in the 
intuition of yogius* But the following statement has been made (in 
reference to it) in the section on the categories : ' Inspired (drsha) 
knowledge is that which, owing to a conjunction of the soul and 
the mind, independent of inference, &c, and owing to a particular 
species of virtue, illuminates those rishis who have composed the 
record of the Vcdas (amnaya-vidhatrhidm), in reference to such 
matters, whether past, future, or present, as arc beyond the reach 
of the senses, or in reference to matters of duty, &c., recorded in 
books,' &c. And this sort of knowledge is also sometimes obtained 
by ordinary persons, as when a girl says, ' my heart tells mc that 
my brother will go to-morrow.' " Sec also Aphorism ix., 2, 13, 
pp. 414, 415. 

1 The "mind" (manax) is regarded by the Indian philosophers as distinct 
from the soul, and as being merely an internal organ. 

■ !t had been already noticed by Professor Max Miiller in the "Journal of 
the German Oriental Society," vii., p. 311, that " the Vaiscshikas, like Kapiln, 
include the intuition of enlightened rishis under the head of pralyuxa, and thus 
separate It decidedly f.om aitihya ' tradition.' " He also quotes the commenta- 
tor's remark about the girl, which he thinks is not " without a certain Irony." 
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Art. II. 

lu page 29, line 5 from the bottom of text, for " two descrip- 
tions," read " four descriptions." 

Art. III. 

In page 4G, lines 2, G, 11,15, 19, 24, 28, instead of " I am greater 
than one who docs not exist " read " I am yet greater than that."— » 
This mistake arose from supposing asatah, instead of atah, to be the 
reading in the corresponding passages of the original 

Aut. IV. 

page 49, line 3 (title), for " Nicman" read "Niemann." 

„ „ 10 for "ltader Fumenggung " read " Had en Tumeng- 
gung." 

50 „ 4 for " Zamcnang " read " Famenang." 
25 for "Zaku" read "Faku." 
27 for "Jotjokarta" read " Jogjokarta." 

„ „ 40 for " better than all " read " best of all." 

51 „ 5 for " Kcrdcnh " read '• Kendeng." 
„ ., 13 for "Zaku" read " Fuku." 

.', 14 for "Crawford" nad " Crawfurd." 
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